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The Deity and Exclusive Authority of Jesus the Messiah in the Gospel of Mark

“This Christian claim (of universal validity) is naturally offensive to the adherents of every other religious system.  It is almost as offensive to modern man, brought up in the atmosphere of relativism, in which tolerance is regarded almost as the highest of the virtues.  But we must not suppose that this claim to universal validity is something that can quietly be removed from the Gospel without changing it into something entirely different from what it is … Jesus’ life, his method, and his message do not make sense, unless they are interpreted in the light of his own conviction that he was in fact the final and decisive word of God to men … for the human sickness there is one specific remedy, and this is it.  There is no other.”

Introduction 


Perhaps now as in no other time, there is an overwhelmingly dire need for a clear and accurate understanding of who Jesus is and who He claimed to be in the gospel accounts.  It would seem that no other question brings with it such huge ramifications for eternity, life and practice here in this world, and the queries of philosophers throughout the ages as to the nature of truth.  “If Jesus is who he claimed to be and who his followers declare him to be, then we are not dealing simply with academic questions.  We are instead dealing with the most important questions of the modern person’s daily life and eternal destiny.”
 


As Neill’s above quote attests, there can be little doubt that the claims of Christ in the gospel accounts were, at the very least, extreme.  Those who would seek to “normalize”, and, in effect, neuter Jesus’ words fail to answer this crucial question:  If Jesus was simply a moralist, another in a series of rabbinical teachers harmlessly promoting a loving and peaceful message (such is the 20th Century Jesus), why was He so speedily and brutally dispatched by His foes?   What made it necessary for Him to be so unceremoniously butchered by the religiously enlightened of His day?  What was the insidious threat that He presented to the nation of Israel, which made this excessive execution necessary?  It may be safely asserted that no “good teacher”, “social revolutionary”, or an otherwise harmless promoter of benevolence would have been any concern to the religious authorities of the Jews.  It must be said that the Church Fathers “universally (with the exception of Tatian)
 represent Christ not as a mere man, an example, one of many teachers, but as unique and final, as Saviour, as Son of God, as God.”
  The Gospel of Mark will present a picture of Jesus that posed a very real and immediate affront to the sensibilities of the religious establishment of His day, a great confusion to His onlookers, and a substantial offense to His family members and hometown affiliates. 

Mark 1:1 – Jesus Christ, the Son of God

The Gospel of Mark opens with the rather remarkable statement: VArch. tou/ euvaggeli,ou VIhsou/ Cristou/ Îui`ou/ qeou/Ð “The beginning of the Gospel of Jesus Christ, the Son of God.”  The genitive construction of the phrase: tou/ euvaggeli,ou VIhsou/ Cristou “the Gospel of Jesus Christ” may be understood as an objective genitive.
  That is, that the gospel is “about Jesus Christ” (NIV – 1:1), and the euvaggeli,ou “the good news of Jesus”
 is not so much what Jesus will go on to say, as it is Jesus Himself!
  

Much rides on a text-critical examination of the parenthetical last phrase of the verse in the Greek (NA27) New Testament: Îui`ou/ qeou/Ð “Son of God”, since it is not included (as the NASB margin indicates) in many manuscripts.    However, if the opening sentence of Mark is the “programmatic”
 statement of the rest of the gospel, then its’ inclusion or exclusion is essential.  The assertion that Mark 1:7 is the “key to the (opening) paragraph”
 of Mark may indeed be questioned if the concluding phrase of 1:1 is authentic.
  This remarkable statement could indeed serve as the theme of the entire book, if the phrase is meant to emphasize the exclusive, unique holiness of Christ as God.  Gundry writes that this title “does not necessarily imply divinity”
, but goes on to say that, in light of Mark’s Gentile audience would have very likely understood this term as an attestation of His divinity, rather than a simple messianic claim.
  

Mark’s purpose in his gospel account, then, is nothing short of a defense of the deity of Christ.
  Indeed as Watts has noticed, “It would be most unusual if the themes evoked in the opening sentence were fundamentally different from those dealt with in the body of the work.”
  It may be said that this confession of Jesus as the ui`ou/ qeou/ “Son of God” (“a designation of great importance for Mark’s Gospel”
) serves here as the “brackets” of this Gospel, the beginning being Mark’s confession (1:1), and the ending being the centurion’s (15:38).
  

Mark 1:3 – Jesus as Yahweh


Another extraordinary statement is referenced with regard to Jesus in 1:3, as the gospel writer connects a prophetic reference to Yahweh with Jesus! “MAKE READY THE WAY OF THE LORD, MAKE HIS PATHS STRAIGHT.” (1:3) Mark 1:3 is a quotation of Isaiah 40:3, which also references a messenger who will “Clear the way for the LORD in the wilderness.”  Since Mark clearly connects the “visible coming of Yahweh”
 with Jesus, it is evident that he sees no disconnect between Jesus & Yahweh.  Jesus’ coming is in fact the fulfillment of Yahweh’s coming “visibly, publicly, & suddenly for judgment (Malachi)
 and salvation (Isaiah).”
  Isaiah 40 makes clear that there will be a victorious march led by God Himself, and Mark’s interpretation of this verse in 1:3 lucidly indicates that he has an equation of Jesus and Yahweh in mind.  “Mark’s allusion to Yahweh coming to his temple refers … not to the Herodian temple but to his incarnate dwelling in Jesus the Son of Man and prepares the discerning reader for the temple typology that will be elaborated upon later in the Gospel.”


The statement in Isaiah 40:3: “Make smooth in the desert a highway for our God” is reflected in the “MAKE HIS PATHS STRAIGHT” of Mark 1:3.  Mark has simply substituted “his” for “our God” in his gospel.
  Any doubt with regard to Mark’s intention as to his presentation of the character and nature of Jesus Christ has been exploded in only the first three verses!  The notion that Jesus will somehow “discover” His role as the “Son of God” at His baptism (1:11), or come to realize that He is a chosen one of God to carry some tender message of love & peace to a needy nation has been preempted by these extraordinary, introductory statements by the gospel writer.   
Mark 1:9-11 – The Baptismal Pronouncement 

Another striking pronouncement regarding the identity of Jesus takes place at His baptism, as the voice of God declares Him “My Beloved Son” (1:11).  This declaration describes Jesus “as the only, or unique, Son whom God has chosen for eschatological ministry in Israel.”
 The verb used in 1:10: scizw, “being parted, opened”
 is also used in the episode of the tearing of the temple veil in Mark 15:38.
  This tearing of the heavens also echoes an answer of the cry for deliverance from Isaiah 64:1, and “thus identifies Jesus’ baptism as a moment of eschatological significance, a stepping-in of God to bring about a new Exodus.”
 

These tearing episodes are important in terms of their respective position in the life of Jesus
, but our concern here is with another aspect of this observation.  The crucial placement of these two “tearing” episodes lends considerable weight to two statements contained in the immediate context of Mark 1:11 & 15:39, respectively.    In both instances, there are statements made regarding Jesus as the Son of God.
  In Mark 1:11, the proclamation is placed in the mouth of a pleased Heavenly Father.  In 15:39, in the mouth of an astonished centurion.  Ulansey, of course, has noticed these in terms of their narrative significance as an inclusio.
  However, the real significance of these events lies in the strategic proclamations regarding Jesus’ Sonship.
  The mention of Jesus as ui`o,j mou o` avgaphto,j “My beloved Son”, carries with it the connotation of exclusivity, as the LXX will describe Isaac as Abraham’s ^Üd>yxi(y> “only to you” son, whom he loved (Gen 22:2).
  The paternal voice from heaven describes Jesus in much the same way, as having a unique relationship with the Father, and as his “only son.”
  

So, the afore-mentioned “good news about Jesus” (1:1 – NIV) is that “in Jesus the one thing that needed to happen has happened in such a way that it need never happen again in the same way.  The universe has been reconciled to its God.”
  The arrival of the inimitable and unique Son of God who will Himself behave in “perfect obedience”
, “to the point of death, even death on a cross. (Phil. 2:8)” has ushered in an era of salvation for “all the nations (Mk. 13:10).” 

Mark 1:22 – Teaching with Authority 

The entire episode from 1:21-28 contains several significant statements and reactions about the person and nature of Jesus.  Mark 1:22 features the first in a remarkable series of 20 expressions of “wonder” in the gospel of Mark.  The audience in the Capernaum synagogue was (evxeplh,ssonto) “amazed” at His teaching (1:22), specifically that His teaching was unlike the teaching of the scribes to which they were perhaps accustomed. Mark 1:22 goes on to say that the teaching of Jesus was different from the scribes in that Jesus taught with (evxousi,an) “authority”.  “Authority is here ascribed directly to Jesus rather than the content of His message.”
  This is an important distinction, as Jesus is not acting simply as God’s messenger, and He is not simply speaking words that contain God’s message, He is, in fact, the message Himself.  Jesus here is attributed divine authority to teach and impart wisdom unlike the scribes, infused with the eternal truth of God’s Word.  In his article, Dillon postulates that Jesus’ episode with the scribes  (11:27-33) sheds light on the observed distinction between His teaching and theirs.  In the Mark 11 discourse, Jesus clearly implies that His authority comes “from heaven” (11:30), and so “Mark saw a fundamental divergence of source between the teaching of Jesus (“from heaven”) and that of the scribes (“You abandon the commandment of God and hold fast to mere human tradition,” 7:8).
  Very early in Mark’s gospel, he inserts the acute observation of amazement by the Capernaum congregation, simply in the nature and source of Jesus’ teaching.   

Mark 1:23-27 – Unclean Spirits

The preceding statement of amazement regarding Jesus’ teaching with authority is now supported by the first of four encounters with pneu,mati avkaqa,rtw| “unclean spirits” in Mark’s gospel.
  As Jesus was contrasted with the scribes (1:22), so now He is contrasted with the “unclean spirit” (1:23).  The contrast lies in the control of the Holy Spirit upon Jesus (1:10-12), and control of this “unclean” spirit (1:23).  Gundry translates the first phrase of Mark 1:24 as “Why are you interfering with us, Jesus of Nazareth?”, thus putting Jesus and the unclean spirit at odds.
  The pronouncement of the unclean spirit regarding Jesus’ identity: “I know who You are – the Holy One of God!” indicates a “special relationship”
 between Jesus & God, though unspecified.  Cole describes the demon here giving “compulsory witness to His godhead”
, which Jesus silences while dispatching the unclean spirit.  While many have eloquently described the arrival of the Messiah as a kind of cosmic victory over the demonic forces of Satan (“the reign of the Messiah was the end of the demons”)
, it is clear that Jesus’ words alone caused the demon to come out of the possessed man.   

Mark 2:5 – Forgiveness of sins

Here we have the first instance of employ by Jesus of what has been called the “divine prerogative”
 of forgiveness of sins.  Almost immediately, the scribes rightly recognize that Jesus (in their minds simply a man) cannot forgive sins.  “Both Jesus and they presuppose the biblical teaching that only God can forgive sins.”
  Their statement (2:7), and Jesus’ response  (2:9-11) may be the most direct attestation of Jesus’ divinity in the entire gospel of Mark.  

The scribes’ question: “Who can forgive sins but God alone?” (2:7) is acutely correct in that “God alone can tear down the wall of separation which men have erected against him.”
   Schweizer qualifies this by saying that this episode is descriptive of God forgiving sins through Jesus, and stops short of saying that it is Jesus as God Himself who is forgiving sins.
  However, if Jesus were only ascribing forgiveness to the hand of God, why would the scribes accuse Him of blasphemy (2:7)?
  It seems to be clear from the passage, that Mark is, in fact, proving the doubting, damning statement of the unwitting scribes.  In their accusation, they have said it: Jesus is God.   

Mark 3:6 – Healing on the Sabbath

The arrival of Jesus into another synagogue features the Pharisees laying in wait to see if Jesus “would heal … on the Sabbath, so that they might accuse Him (3:2).”  The accusation they were waiting anxiously to make was, undoubtedly, that Jesus was exerting Himself on the Sabbath.  This would be a violation of the Pharisaical interpretation of the law, as “all work was forbidden and to heal was to work.”
  Jesus restores the man’s hand (3:5), which prompts a response that could best be categorized as unorthodox.  

Mark 3:6 describes the Pharisees “conspiring”
 with the Herodians against Jesus.  The Herodians may be understood as “influential political supporters of Herod”
, and the alliance they have undertaken with the Pharisees may be seen as an “unprecedented common effort to destroy Jesus.”
  What sort of insidiousness would cause the Jewish legal authorities to connive with the Gentile, pagan, Roman powers-that-be?  The very weight and uniqueness of their reaction speaks to the severity of Jesus’ claims, and the light in which they saw what He was doing and saying.  Jesus’ defiance of the Pharisees’ authority, and the disdain with which He viewed their “hardness of heart” (3:5) could not have been lost on them.  The swiftness and ruthlessness with which they act reveals a concern and malice that would only be reserved for the most calamitous circumstances.  It is no coincidence that Mark includes the second demonic confession: “You are the Son of God!”(3:11), shortly following the rejection by the Pharisees.  The malevolent spiritual forces of the world are compelled to admit what the pious, pretentious religious leaders of Israel cannot: that Jesus is the Messiah, God in flesh.  “It is sad that this great truth should be denied by any of the children of men, who may have the benefit of it, when a confession of it has so often been extorted from devils, who are excluded from having benefit by it.”

Mark 4:36-41 – Calming of the Sea


To this point in Mark’s gospel, the disciples have seen Jesus perform many miracles: expulsion of demons (1:26, 1:34), physical healing (1:31, 1:34), cleansing of a leper (1:42), curing a paralytic (2:12), restoring a withered hand (3:5), and many other unspecified healings (3:10).  Yet, it is the episode of the calming of the sea in 4:41 that inspires the first mention of fear from the disciples.  












It cannot be by accident that Mark states that Jesus is “asleep” in the midst of the terrible storm, which has beset He and His disciples (4:38).  “Jesus sleeps the sleep of utter calm.  Mark is not interested in Jesus’ being tired, but in His having nothing to fear from a sea storm, which ancients deeply feared for its threat to life.”
  “The sleeping embellishes His “divine self-confidence.”
  Indeed, Jesus (as elsewhere in the gospel) does not summon God for help, or entreat His Father to come to His and His disciples’ aid.  Rather, He Himself calms (“rebukes”) the storm to the point of perfect calmness, another detail which is not accidentally included. Jesus’ calming of the storm is also distinctive of ancient creational language which speaks of the defeat of chaos by Yahweh.

The phrase used here, “evfobh,qhsan fo,bon me,gan” (“they feared with great fear”) is used only twice in the New Testament
, and its’ use to this point is significant.  “How does one explain Mark 4:41, where, although the disciples have seen many powerful miracles, the calming of the storm strikes them with terror, unless this particular deed has implications for Jesus’ identity that go far beyond his being a miracle worker or a prophet?”




 The fact that Mark uses the Greek word qala,ssh|  for “sea” in this context carries with it a more charged Old Testament theological significance, as the Old Testament will frequently depict the sea (LXX: qala,ssh) as a place of pandemonium only Yahweh can set in order.
  

So, here and elsewhere, Mark will use miracles to present Jesus as the “One who by his sovereign word controls nature (4:35-41; 6:45-52), confers life on the dead (5:21-42), creates matter (6:32-44; 8:1-10), and decrees death.  It is clear that … he regards them (miracles) as pointers to Jesus as the One who by his own authority manifests powers exclusive to God.”
  
 

Mark’s agenda in his presentation of miracles could not be any clearer: Jesus is God.  Jesus has the same attributes and powers as the God of the OT, and He has come to free the “captives” (Isa. 61:1) and expel the forces of evil which have held His children in their dread sway for too long.  

Mark 5:1-20 – The Gerasene Demoniac 

The very event of the calming of the storm evokes a question of Jesus’ identity: “Who then is this, that even the wind and the sea obey Him? (4:41)” Intriguingly, the answer to their question is placed in the mouth(s) of a Legion of devils (5:7): “Jesus, Son of the Most High God”, which marks the third and final fiendish pronouncement of Jesus’ divinity in the gospel of Mark
.  “The demon’s confession embodies the text’s main message: Jesus can heal because he is the Son of God.”

The two accusations of the demon possession of Jesus in Mark 3 (3:22, 30) are followed by this grand display of authority over an army of demons
 inhabiting a tormented man with Herculean strength.  The man who is demon-possessed in the “country of the Gerasenes (9:1) is described as having astonishing strength, a detail that will serve to illustrate the even greater power of Jesus, to whom this devilish horde must acquiesce.
  It is also interesting to note that this account of the casting of demons into swine (who subsequently rush into the sea 5:12, 13) directly follows the report of Jesus exercising dominion over the sea (4:39).  

Mark 6:2 – Teaching at Nazareth


As Jesus comes into His “hometown” (6:1), His teaching is greeted with astonishment (6:2), and offense (6:3).  The Nazarene crowd seems to object to the fact that it is Jesus who is bringing these words of wisdom to them.  Specifically, their objection is revealed in the use of the pronouns in 6:2:  “Where did tou,tw| (‘this one’) get these things, and what is this wisdom given to Him, and such miracles as these performed by His hands?”  This statement may be modernized by saying: “Who does He think He is?”  The verb in the last phrase of 6:3: evskandali,zonto has the tone of being “repelled by someone”
, and is characteristic of the responses Jesus receives in the gospel of Mark.  This disconnect in correct perception is due, in no small part, to a loss of proper understanding as who Jesus said He was, and the nature of His teaching regarding the fate of mankind and His own destiny.  

Rarely (if ever) is Jesus greeted with ambivalence (as is the most common reaction to the Jesus of modernity), rather, to this point, He has been met with amazement (1:22, 27), great, enthusiastic crowds (1:33), charges of blasphemy (2:7), glorification of God (2:12), hatred (3:6), accusation of insanity (3:21), seen as “demon-possessed” (3:22), terror (4:41), worship (5:6), rejection (5:17)
, fear and trembling (5:33), and astonishment (5:42).  These reactions are indicative of the claims and influence of a man with a drastic, sweeping message unique and contrary to what has been taught and espoused in Israel.  

Mark 6:45-52 – Jesus Walks on the Water


The very mention of this ability of Jesus according to Mark would readily inspire thoughts that Jesus Christ was much more than simply a man.  For a second time in the gospel of Mark, Jesus comes to the aid of His disciples on the water of the tumultuous Sea of Galilee (4:35-41).  However, as with the first account of distress on the water, there is much more here than a simple accounting of a rescue.  Rather, Jesus is continuing to reveal Himself to His disciples in a miraculous and powerful way.
  The fact that Jesus intended to parelqei/n “pass by”
 them indicates a parade of divinity such as characterized OT theophanies”
, as when Moses entreats God to “show me your glory!” (Ex. 33:18), and Yahweh responds by stating: “I Myself will make all my goodness rybiÛ[]a; ‘pass before you’”.
  


Intriguingly, Jesus does not rebuke the wind (as in 4:39), rather, His mere presence is enough
 to still whatever wind was troubling them, and causing them to “strain at the oars” (6:48). 

Mark 7:37 – Amazement at Jesus’ miracles

Many times throughout Mark’s gospel, the most striking information about the identity and nature of Jesus is sometimes placed in the mouths of observers at the miracles Jesus performed.  Dwyer believes that the response in Mark 7:37 deserves special attention due to the “intensity of the language”.
  Mark 7:37 opens with the phrase “kai. u`perperissw/j evxeplh,ssonto” (“They were utterly astonished”), which represents a remarkable and unparalleled expression in Greek antiquity.  BAGD renders the definition of the adverb u`perperissw/j as “beyond all measure”
, and the verb ekplhssw as “to cause to be filled with amazement to the point of being overwhelmed.”
  Intriguingly, Dwyer states that the adverb “u`perperissw/j” is unique here to all of Greek literature, further reinforcing the distinctiveness of Jesus.
  Therefore, a compounded translation of the phrase, based on the above definitions may read: “They were amazed to the point of being overwhelmed beyond all measure”.
  It is difficult to imagine language any stronger.  

The crowd is specifically amazed at the ability of Jesus to make “even the deaf to hear and the dumb to speak (7:37).”  It is possible that Mark has an allusion to Isaiah 35:2-5 in mind here
, as “They will see the glory of the LORD (35:2)”, and “Then the eyes of the blind will be opened and the ears of the deaf will be unstopped (35:5).”   

Mark 8:27-38 – Peter’s Confession

In Mark’s account of Peter’s confession of Christ, even a cursory investigation of the words of Jesus reveal a striking divulgence on His part.  In His statement to the crowd (8:34), Jesus beseeches the crowd to follow after Him, forsaking comfort and personal self-preservation.  Jesus says that following Him is, in fact, a matter of eternal consequence (8:35), as explained in the next verse: “For what does it profit a man to gain the whole world, and forfeit his soul? (8:36)”  “Note that Christ lays claim to such absolute devotion.  This proves that he regards Himself as Lord of all, and that the evangelist was fully aware of this!”
  
 Furthermore, Jesus states that the alternative to following Him is the forfeiture of one’s soul (8:36)!  The word used in 8:35: yuch.n, is translated in the NAS as “life”.  This word, as it used here, may refer to the “seat and center of the inner human life in its many and varied aspects.”
  “Jesus’ contrasting image of saving or losing one’s life underscores the point that humanity’s salvation is bound up with the good news.”
  In this passage, therefore, we have a clear Christology given not only by Mark as the author, but also in the mouth of Peter and the Lord Jesus Himself.  Each of these witnesses testifies to the true identity and nature of Christ as the One on whom the fate of the souls of men rest solely.
Mark 9:1-13 – The Transfiguration 

The account of the transfiguration certainly may be depicted as one of the most fantastic and extraordinary episodes in the entire gospel narrative.  We hear a spectacular description of the appearance of Jesus post-transfiguration (9:3) “His garments became radiant and exceedingly white, as no launderer on earth can whiten them.”  This description hearkens back to Daniel’s description of the “Ancient of Days” (Dan. 7:9).
  If Mark had simply described Jesus as wearing white, it would be of some, but not tremendous note.  However, the mention of the “unearthly white” (9:3) sends us to Daniel 7
 and idea “that the three on the mount saw a vision of the Ascended Son of Man exalted to the Father’s side.”
  This would be “visual verification of Jesus’ claim to be the ‘son of man’ who will come in the glory of his Father with the holy angels (Mark 8:38; Dan. 7:10).”
  Among other incredible factors, this passage features the second time a voice from heaven utters a familial proclamation with regard to Jesus (9:7).  This time, however, there is a divine imperative attached to the proclamation: avkou,ete auvtou/ (“listen to him!”)
  The imperative is for the disciples, since an essential dissimilarity has been made clear in the content of the voice of the Father.  The disciples are urged to heed the voice of Jesus, uniquely, and distinctly from the voices of Elijah and Moses. This distinction is crucial, since the voice distinguishes Jesus from Elijah and Moses.  Jesus “is not one amongst other inhabitants of heaven: he is the messianic Son of God himself.”
 As the cloud clears (9:8), Moses & Elijah have disappeared, and no one is left “except Jesus alone.”  

Mark 9:14-29 – Final authority over unclean spirits

Mark 9:25 features the final of eleven mentions of an pneu,mati avkaqa,rtw| “unclean spirit” or daimo,nion “demon” in the gospel of Mark (1:23-26; 1:32-34; 1:39; 3:11-12; 3:15; 3:22; 3:30; 5:2-20; 6:7-13; 7:24-30; 9:14-29).  The work of Jesus and His disciples in the casting out and banishing of “unclean spirits” may be seen as “a fulfillment of God’s promise to His people that ‘even the captives of the mighty shall be taken away’ (Is. 49:25).

In the wake of Jesus’ eviction of the demon, the boy appears to be dead (9:26), perhaps from exhaustion, or from the malevolent spirit who left him in a reluctant and terrible manner (9:26).  It is not lost to the careful observer that Jesus will “raise” this apparently dead boy, a thought that will be echoed in 14:28 as God raises Jesus from the dead.

Mark 10:17-21 – Entry into the Kingdom

Jesus’ encounter with the “man of property” gives another indication as to what Jesus believes is at stake when faced with acceptance or rejection of Him.  The man’s inquiry of Jesus: “Good Teacher, what shall I do to inherit eternal life? (10:17)” is instructive in light of Jesus’ poignant responses (10:18, 21).  The “objection” Jesus poses (10:18) to the man’s characterization of Him as avgaqe (“good”), seems quite abrupt, and must have been more than a little off-putting.  However, Mark clearly has more than harshness in mind here, as this statement is “demonstration of Jesus’ divine possession of goodness”
, and it “lays the groundwork for following him as the only way to inherit eternal life, have treasure in heaven, enter God’s kingdom (v 21).”
  It is intriguing and quite revealing that in response to Jesus’ objection, the man drops “Good” from his address of Jesus (10:20) in his confused retort.
  Jesus tells this man, by whom He is struck with emotion, (10:21) that the one thing he lacks is not one more commandment of God, but allegiance to Himself (10:21).  The man will inherit eternal life only by following Jesus (10:21), and not by any external work of his own merit.  

Mark 11:7-10 – Triumphal Entry 

Previous to His actual entry into the Holy City of Jerusalem, there is an accounting of Jesus’ instructions to His disciples as to where they may find a colt for Him to ride on.  “Undoubtedly St. Mark understood the story as a miraculous confirmation of Jesus’ powers and claims”
, as He demonstrates a supernatural knowledge of the events that will transpire.  The seven-verse account (11:1-7) of the interaction about the colt is detail not wasted and useless, but an intentional revelation of the power and knowledge of Jesus that supercedes the natural world, and is evidentiary of His divinity.

  Jesus’ entrance into Jerusalem (oft-described as His triumphal entry) features cries of praise that certainly merit attention, as Mark quotes an Old Testament Psalm of thanksgiving (118:26) in accordance with the arrival of Jesus.  Psalm 118 is “distinctly messianic”
, as the mention of the rejected cornerstone, quoted by Jesus in the very next chapter will attest (12:10). 

The annunciation of “w`sanna,” (“Hosanna”) by those surrounding and following Jesus into Jerusalem is an Aramaic exclamation of praise meaning “Save, I pray. “  This word’s use in Mark 11 toward certainly begs the question: Save them from what?  The mention of the “coming kingdom of our father David” (11:10) certainly reeks of the idea of a messianic kingship resulting in salvation from Roman oppression
, rather than a proper understanding of the glory through suffering that Christ would soon endure.  

The Jesus of Mark as the Isaianic Yahweh-warrior who has come to vindicate His people from the forces of evil, sees a high point in this portion of the gospel.  Already in Mark, He has come as the One who has delivered “the captives from demonic bondage, as Israel’s healer, and as the one who forgives her sins.”
  Fascinatingly, Jesus’ arrival in Jerusalem is reminiscent of the arrival of visiting dignitaries in the ancient world.  Often, these visits would be accompanied by a recent military victory, would feature great commendation, and culminate in a visit to a temple.
  “What we seem to have here in the celebratory ‘entry’ of the Son of God and victorious Warrior accompanied by his ‘healed people into Jerusalem is the Markan equivalent of the climax of the Isaianic New Exodus.”

 Mark 12:35-37 – Interaction with the Scribes

Jesus’ quotation of Psalm 110:1 (12:36) is difficult to understand initially, since there appears to be so much weight in both the Old & New Testament contexts.  Psalm 110:1 features David addressing both hw"“hy, “Yahweh, LORD” & ynI©doa “My Lord (Adonai).”  Since David was speaking of the Messiah
 in Psalm 110, it is not altogether curious that he would refer to someone who is physically descended from him as “Adonai”.   “We today, in the light of the rest of the New Testament, can see clearly how the Christ can both be born of David’s physical line, and yet still be David’s Lord, because He is identical with God Himself;”
 

Jesus’ exposure of the scribes’ misunderstanding of the “Son of David” title generated a “glad” (12:37) response from the “large crowd” (12:37), an indication of His “grip” on them, and the power of His rebuke.
  The essential problem with the scribes’ teaching seemed to be on the placing of the emphasis on Davidic lineage, while neglecting the clear statement of “Adonai” in Psalm 110:1.
  The gospel of Mark itself is an exercise in correcting the misunderstanding of the scribes, as Mark emphasizes Jesus as “Son of God” (1:1, 11; 3:11; 5:7) rather than the “Son of David”.

Mark 13:26-31 – The Coming of the Son of Man

Jesus’ prophetic, apocalyptic discourse in Mark 13 contains more explicit references to His unique, authoritative stature as the Son of God.  His statements regarding His parousia hearken back again to the “Son of Man” references of Daniel 7, as He says: “Then they will see THE SON OF MAN COMING IN CLOUDS with great power and glory. (13:26 via Dan. 7:13)” Jesus will quote this verse again in the very next chapter of the gospel of Mark (at His “trial” in response to the loaded question: “Are You the Christ, the Son of the Blessed One? 14:62)His repetition of it should certainly spark interest, and will serve to even further develop an idea of exactly who Jesus thought He was.   This verse features the “manifestation of that Kingship of Christ which from the time of his exaltation has all along been a reality.”

Mark 14:55-65 – The Trial of Jesus 

As the gospel of Mark approaches culmination, there can be seen even more confirmation to the unique and Godly character of Jesus.  Indeed, 14:61, 62 may be called the “major Christological statement of the gospel.”
 The circumstances at the trial of Jesus grew more and more ominous for “the chief priests and the whole Council” (14:55), who were unsuccessfully trying to procure testimony against Jesus to warrant His execution.  Mark 14:58 presents a picture of “inconsistent” (14:57, 59) witnessing against Jesus, as witnesses “recount” Jesus saying: “I will destroy this temple made with hands, and in three days I will build another made without hands. (14:58)” This was seen as a threat to the Jerusalem temple-building (nao.n)
 by the witnesses, and would, surely, be a concern to the authorities at Jesus’ trial.  Ellis sees the qualification of temples “made with hands”, and “made without hands” as Markan insertions to draw out the true meaning of what Christ said regarding the temple.
  These phrases have a “fairly well-defined”
 usage as referring to the present creation, and the new, resurrection creation.  The use of the phrase “three days” (14:58) contains the key to interpreting what is meant (ironically) by the false accusation placed by Mark in the mouth of the witnesses at Jesus’ trial.  The three day period is undoubtedly a resurrection reference, as it would be consistent with the Hellenist understanding of what avceiropoi,hton, “made without hands” means, as a new creation reference brought about by the resurrection of Jesus.
  

John’s editorial comment in the wake of Jesus’ cleansing the temple: “But He was speaking of the temple of His body” (Jn. 2:21) is key to an understanding of the meaning of temple here in the Mark passage, as Mark has explicitly elsewhere attributed to Jesus the claim that He would raise Himself from the dead (8:31; 9:31; 10:34).  “The deity-christology that was implicit in Jesus’ forgiveness of sins in his own name in Mark 2 becomes explicit at his trial both in his identification of himself with the Son of Man in Daniel 7 and, perhaps more offensively, in his veiled claim to raise himself from the dead.”

Jesus does, indeed identify Himself (for the second time in Mark’s gospel) with the “Son of Man” from Daniel 7.  Since twice Jesus quotes this verse in such close proximity to one another, and since they are spoken so late in His earthly life, so close to His passion, something substantial is very likely being implied.  The mention of the “Son of Man sitting at the right hand of Power” (14:62) also hearkens back to Psalm 110:1 for a second time.  Mark 12 saw the first instance of Jesus’ quotation of this verse in His interaction with the scribes, and their misunderstanding of the true nature of the Messiah.  

Mark 15:39 – The Crucifixion

Directly in the wake of the death of Jesus on the cross (15:37), we have the second supernatural mention of  “tearing” in the gospel of Mark, as the “veil of the temple was torn in two from top and bottom (15:38).”  As outlined in the section devoted to Mark 1:10, the first had to do with the commissioning of Jesus for His public ministry, and His identification of and approval by the Fatherly voice from an opened heaven.  It is possible to link the principle of witness at the baptism of Jesus, and witness at the crucifixion to propose that the centurion’s witness of the tearing of the outer temple veil was what prompted his profession.
  The editors of the New American Standard Version, however, saw an allusion in Mark 

What exactly caused the confession of the centurion (“Truly this man was the Son of God!”) at the cross of Jesus is not known, outside of what is said in 15:39: that he simply saw “the way He breathed His last,”.  The lack of a definite article in the phrase: ui`o.j qeou/ (“son of god”) makes the acknowledgment perhaps less substantial.  However, it is clear from Mark’s use of the phrase “Son of God” in the gospel of Mark (especially in the programmatic verse of the gospel, 1:1)
 that something more is in mind here.
  

What is known is that Jesus Himself was the cause of his decree, and not some external force of nature.
  Barclay postulates that it was the manner of Christ’s death that caused this hardened Roman soldier to exclaim so.
  Much discussion has been devoted to whether or not the centurion in question here makes a genuine Christian confession, or whether he recognizes Jesus as simply something extraordinary.    

Mark’s use of the verb evxe,pneusen “breathed His last” (a cognate of pneuma) in conjunction with the death of Jesus (15:37) takes us back to Mark 1 and the pronouncement of a baptism in the Holy Spirit by the coming Greater One.
  The tearing of the temple veil “from top to bottom” (a not-so-subtle indication that it is God who has done this) either coincides or directly follows the death of Jesus.  In either case, it is clearly Mark’s intention that Jesus’ death precipitates this sundering.  It is possible that just as Elisha tore his robe to indicate his graduation from tutelage under Elijah to the receiving of Elijah’s spirit, so “the rending of the veil … indicates the end of the old and the beginning of the new era, in which access to the Holy Place is open to all.”

Conclusion

The purpose of the writer of the gospel of Mark could be persuasively and lucidly argued as this:  Jesus is God.  From the prologue statements regarding His nature as akin to Yahweh, to His baptismal heavenly approval, to the conquest of the demonic forces, to His glorious revelation on the Transfiguration mount, to His dying breath, to His resurrection, the Markan picture of Jesus is a divine one. 

The implications of this truth go far beyond the pages of the Gospel account, and into the hearts and minds of men and women everywhere.  If the Jesus of the Gospel of Mark is the actual Jesus, then to follow or to reject Him is the essential question in the entire universe.  Speculations regarding the pattern of the Gospel narratives will outlive this writer and his children, ponderings regarding the “messianic secret” and its implications for Biblical scholarship will continue on, the significance of Greek syntax in the Gospel accounts will perplex and amaze scholars for generations to come, but the real issue here is the words of Jesus, which are confirmed by Him to “remain forever” (Mk. 13:31 – NLT). Jesus’ affirmative answer: “I am” (14:62), to the high priest’s question:   "Are You the Christ, the Son of the Blessed One?" (14:61) indeed succinctly describes the perception not only of Mark, but of Jesus Himself as to who He was and what He came to do.  
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